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The Truth of the Christian Religion. By Julius Kaftan, D.D., Professor of 
Theology in the University of Berlin, Translated under the authors, 
inspection by George Ferris, B.D., with a Prefatory Note by Robert Flint, 
D.D., LL.D., Professor of Divinity in the University of Edinburgh. 
Edinburgh: T. & T. Clark, 1894. Imported by Chas. Scribner's Sons. 
Chicago: A. C. McClurg & Co. 2 vols. pp. x + 357, 6 + 445. Price; 
$6.00. 

In philosophy Dr. Kaftan is a Neo-Kantian ; in theology he is a Ritschlian 
in natural ability and culture he easily ranks among the foremost thinkers of 
our day. It goes without saying, therefore, that we have in the work before 
us a large and important contribution to theological thought. In volume one 
we have an unusually profound and acute historical study ; in volume two 
an equally profound and acute work of construction. 

The Ritschlian school to which Dr. Kaftan belongs has a wide and widen- 
ing influence in Germany today, and that influence will through this transla- 
tion largely extend through England and America. This school numbers 
among its adherents no less an historian than Harnack at Berlin — the suc- 
cessor of Neander — no less theologians and critics than Herrmann, Schultz, 
and Wendt. 

This notice can do no more than call attention to the book. 

Dr. Kaftan sets for himself a great problem. It is the overthrow of 
dogma — and the establishment of the Christian faith on its own sufficient 
basis of practical feeling and experience — all resting on the revelation of 
God in Christ. 

It is eminently fitting that such an undertaking should begin with a 
searching historical criticism. Therefore after a subtle introduction in which 
he seeks "a distinct conception of what has to be proved" he takes up the 
origin of dogma. Dogma arose from the attempt to objectify the Christian 
faith. Immediately reason becomes necessary. Now, we have reason that 
is controlled by the subject matter ; the reason that helps to control the forma- 
tion of the concept ; the reason that belongs to a particular system of theology 
or philosophy ; the reason that convinces a particular age. In searching for 
the reason that controlled in the formation of dogma we quickly find that it 
was the reason of the idealistic philosophy of the Graeco-Roman world of 
later antiquity, and we have as result ecclesiastical dogma arising from the 
interaction of this philosophy with the Christian faith. Philosophy supplied the 
form, the Christian faith the content. It was not long until philosophy mate- 

233 



234 THE BIBLICAL WORLD 

rially influenced the content — and the Christian religion produced the impres- 
sion upon the cultured Graeco-Roman world that it was a new philosophy. We 
have thus the beginning of an alliance from which Christianity has not to 
this day been able to rid itself. The successive steps in the progress are 
clearly indicated. How manifold differences arise, how the Logos idea 
comes to express the correlation of the Godhead, man and the world. How 
the idea of The Kingdom of God arose in opposition ; how the Logos 
idea starts from the order of the world to interpret the world — while the 
Kingdom of God starts from man and the certainty of the divine love. The 
thought is not that of mutually exclusive opposites, but which shall take the 
precedence. It results in the victory of the Logos idea, and dogma is estab- 
lished, and Dr. Kaftan concludes that in the light of history, " The attempt 
to apprehend objectively the contents of the faith involves a substantial alter- 
ation of it, and consequently is equivalent to an injury to Christianity." Vol. I, 
p. 119. 

We pass next to the development of theology, and we soon come upon the 
principle of authority which hitherto has had no influence. This principle 
may be regarded as " the traditional body of dogma." The origin of authority 
is certainly interesting. Revelation is the supernatural source of knowledge, 
ecclesiastical dogma is the form of Christian truth, the truths of Revelation do 
not appear to faith but become propositions to be accepted by the intellect ; 
belief becomes subordinate and must have large additions to make one a 
Christian. Revelation is a source of such propositions and thus becomes an 
authority for theological thought. So through many influences all working 
together in the early centuries there grew up that principle of authority which 
was to govern the succeeding development. The truth was no longer to be 
sought but was supplied in the historical revelation of God. Thus the funda- 
mental problem of Mediaeval Theology comes to be. How are authority and 
reason related to each other ? Faith is the authoritatively delivered doctrine 
of the church. Reason is the principle which establishes truth as resting on 
grounds. 

It is not surprising that misgivings began to appear — as in Erigena, ninth 
century ; Berengarius, eleventh century, and finally a result in Abelard. 

We pass through the various phases of scholasticism and come to the 
discussion of orthodox dogmatics. The Reformation comes and in a large 
degree settles back upon a dogma — at least the continuity is not broken. 

We come then to the breaking up of ecclesiastial dogma. All is to be 
done away and orthodox dogmatics is to be regarded henceforth as a stage in 
history. 

The collapse begins with Kant and ends with the failure of Biedermann. 

We are now ready for the judgment of history. It is in part: "Faith in 
the rule of the Divine Spirit in the church, in the development of Christendom. 

"That a divine revelation has taken place can never be demonstrated to 
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any one in the way in which a fact of sense or a conclusion of logic can be. 
It requires faith ; only he who subjects himself to it in faith can arrive at a 
recognition of it. 

" This connection with God is the point where for us men who are not God, 
there remains a mystery." 

"We are directed to seek in history that revelation of God in which we 
believe as Christians, and to realize it objectively in all its parts as a revela- 
tion which is historically mediated." Vol. I, pp. 336-339. 

The second volume continues on the same high level, treating extensively 
of knowledge, the primacy of practical reason, criticism of the traditional 
speculative method, the proof of Christianity. 

The book is one to be read over and over, slowly and patiently to be 
thought through and thought out. And while our spiritual and intellectual 
stores are enriched from almost every page, question after question will arise 
with geat urgency as : Do Dr. Kaftan and the Ritschlians escape the essence 
of the dogmatism they combat ? Does the school express the essential sub- 
stance of New Testament teaching ? Do we get satisfactory conclusions 
about the resurrection ? Or are such conclusions possible ? Is its conception 
of the historic Christ adequate ? Are the Ritschlians in substantial agree- 
ment among themselves ? 

And so as the questions pile up we begin to ask ourselves whether after 
all the old contention between faith and reason has been finally laid to rest. 
But however this may be, a very large circle of English readers will thank 
Dr. Kaftan for his monumental work, and Professor Flint through whose 
influence the translation was made. 

J. W. M. 



The Johannean Problem. A Resum6 for English Readers. By Rev. George 
W.'Gilmore, A.M., Professor of English Biblical Exegesis and Criticism 
in Bangor Theological Seminary. Philadelphia : Presbyterian Board of 
Publication, 1895. i2mo., pp. 124. 

"This little book is not an Introduction to the Fourth Gospel. It deals 
exclusively with the antiquity and authorship of that book and from an affirm- 
ative standpoint" (Preface). Its aim is to give to students who have not 
the time, and perhaps not the books, for a thorough study of the problem of 
the Fourth Gospel "the weightiest evidence, the most decisive indications." 
This aim the author has accomplished admirably. The book is up to date, 
readable and informing, but free from technicalities. For the student 
just beginning a thorough study of the subject it will serve as an excellent 
path-breaker. For the busy reader who can read but one book, and that not 
too large a one, it may well be that one book. E. D. B. 



